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FIGHT LIKE JESUS

Preface
The Failed Peacemaker

Bt all began on New Year’s Day 2007, the day 1 moved into
f Canada’s poorest urban neighborhood—Vancouver’s Down-
town Eastside. Though small in size, the Downtown Eastside is
home to an estimated five thousand people addicted to drugs,

twelve hundred people experiencing homelessness, and nine
hundred women trapped in prostitution. It’s a place the United
Nations once described as “a two-kilometre-square stretch of
decaying rooming houses, seedy strip bars and shady pawn

shops.”? .

I moved to the Downtown Eastside because I felt called to.
be a peacemaker. That is to say, I believed God was asking me
to work for the flourishing of this beautiful yet broken com-
munity. But I was young and naive. I hadn’t done my home-
work. I knew nothing of the nightmare that had been stalking
the Downtown Fastside for years. And so I was blindsided
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when, just three weeks after my arrival, the jury trial began in
a nearby courthouse for Robert Pickton—Canada’s deadliest
serial killer. Over the span of more than a decade, Pickton
would periodically drive into the Downtown Eastside, where
he’d pick up a woman engaged in sex work, take her back
to his farm, and kill her. By the time of his arrest, as he later
confessed to an undercover agent posing as a cellmate, Pickton
had murdered forty-nine women. Just one shy of his goal.

My neighbors were devastated. Pickton’s: victims were
their friends—the closest thing to family many of them ever
knew. My neighbors were also scared. What if Pickton hadn’t
worked alone? What if the killings continued? But most of
all, my neighbors were angry. Indeed, they had every right to
be. Why had the police been so slow to listen to their cries
for help? Surely, Pickton would have been unable to kill so
many people if his victims had been prominent women from
the center of society.

The combination of so many destructive forces at work in
the Downtown Eastside soon proved too much for me. The
drugs were too powerful. The poverty was too pervasive. And
the despair left my soul gasping for air. I had come to work
for the healing and restoration of this broken community, but
over the course of a few short months, my neighborhood’s
brokenness had broken me. Despite my claiming to be a

peacemaker, it was now readily apparent that I had no idea

how to make peace.

Perhaps you can relate. After all, you don’t have to live in
a place like the Downtown Eastside to know that brokenness
is rampant in our world today. Maybe, like me, your heart
breaks over injustice and you long to make a positive differ-
ence in our world. Yet you feel ill-equipped. You don’t know

where to begin. If so, this book is for you.
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‘One day, a couple of years after moving to the Downtown
Eastside, I dragged myself to church with what felt like my
last ounce of energy. It turned out to be Palm Sunday, the first
day of Holy Week. And as many churches do, this particu-
far church turned the day into a joyous occasion. Children
paraded through the sanctuary waving palm branches, the
choir sang upbeat hymns, and everyone cheered “Hosanna!”

Everyone but me, that is. I couldn’t bring myself to par-
ticipate in the festivities. I was too depressed to celebrate. So
when the congregation stood to sing yet another happy tune,
I remained in my seat, silently pleading with God. “My neigh-
borhood is in shambles, and I'm a failure of a peacemaker,” I
prayed. “Yet I believe you’re still in the resurrection business,
and that you continue to breathe new life into dying commu-
nities. So I beg of you, teach me how to be a peacemaker!”

Barely had the prayer left my lips before an answer arrived..
When the sermon began, I decided to read my Bible rather than
listen to the pastor’s feel-good message. So I turned to the Gos-
pels and began to read their accounts of Palm Sunday. That’s
when I noticed something that has forever changed my life. It’s “
taken years to unpack the implications of that discovery. Yet
as I sat in that pew all those years ago, I knew I had discovered
where the answer to my prayer was to be found. If I was ever
going to effectively confront injustice, call out oppressors, and
contend for the flourishing of those around me, then I needed
to study the Greatest Peacemaker’s greatest week.

And that, dear reader, is the focus of this book.



The Key to Holy Week

Astrange thing happened at the start of Holy Week. No one
saw it coming, and ever since, few have noticed it. Yet it
holds the key to understanding Jesus’ final days.

At the time, Jesus was making his way to Jerusalem for
the start of Passover. As he neared the holy city, a large crowd
gathered around him, and when he passed by, they hailed bis
arrival by singing psdlms, chanting “Hosanna!,” and waving
palm branches.

That’s when the strange thing happened.

Amid all the excitement, nobody seemed to notice that one
person was not celebrating. He was not rejoicing. He was not

smiling. He was not having a good time. In fact, he was cry-
ing. The gospel of Luke tells us that while the crowd shouted
cheers, Jesus shed tears (19:41).

Somdething important was going on here, for rarely do we
find Jesus overwhelmed with such grief. In fact, the Scriptures
speak of him weeping only one other time. In that instance,
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Jesus cried alongside those mourning Lazarus’s death. There
wasn’t a dry eye among them. But this time, on the outskirts
of Jerusalem, at the start of Holy Week, only Jesus wept.
What prompted this strangely dissonant scene? Why was
Jesus crying?

Thankfully, we don’t need to speculate about the cause
of Jesus’ sorrow. Luke records that as tears streamed down
his face, Jesus cried aloud for all to hear, “If only you knew
on this of all days the things that make for peace” (19:42,
author’s translation)}.

Like the weeping of a preacher at the pulpit, Jesus’ sobs
should have been impossible to ignore. And like a bridegroom’s
wailing at the altar, Jesus’ lament should have abruptly ended
the party. Neither proved true. For some inexplicable reason,
the celebration continued unabated. Somehow, as improbable
as it may seem, the crowd failed to notice Jesus’ tears or to
consider the reason for his lament.

I fear we have done the same.

Fach year, our congregations commemorate the start of
Holy Week by reenacting the crowd’s actions. We sing upbeat
hymns, shout “Hosanna,” and wave palm branches with gusto.
We’ve turned the day into a joyous occasion and filled it with
festive traditions. Yet we never pause to reflect solemnly on
Jesus’ lament. And not.once are we troubled by the fact that
our emotions match the crowd’s glee instead of our Savior’s
grief. It seems that like the crowd before us, we too have over-
looked Jesus’ tears and ignored his lament.

This is a tragedy, for when it cofmes to understanding the
events of Holy Week, Jesus’ lament is of the utmost impor-
tance. At the very least, it provides us with two crucial insights.
First, because of this lament, we now know what Jesus was
thinking about as he entered into his final days. And second,
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the passion with which this lament was spoken reveals the
depth of Jesus’ concern.

Taken together, these two insights teach us that at the
start of Holy Week, more than anything else, Jesus loﬁged
for his admirers to know how he makes peace. Clearly, this
was no trivial matter to Jesus. In fact, if his tear-filled eyes
are any indication, making peace was his most fervent desire
for the week. ‘

What if Jesus’ lament is more than just an intriguing glimpse
into his innermost thoughts and desires? What if it was placed
at the start of Holy Week as a marker so that it might guide
us down the correct interpretive path? What if Jesus spoke
these words on the first day in order to introduce his primary
objective for the week?

This book makes a bold claim: Jesus’ lament is the inter-
pretive key to Holy Week. His lament suggests that the events
of Holy Week are best understood when viewed through the
lens of peacemaking. And it encourages us to see the central
struggle of Holy Week as a struggle for peace.

Said another way, with this iament, the great drama of Holy
Week began. And upon Jesus’ speaking these words, the week’s
events were set in motion. For with this lament, Jesus launched
a campaign for peace that would consume his final days. Each
day, he would contend for our peace. And each day, he would
correct the misguided methods we use to make peace.

THE MISSING PEACE

Admittedly, this is not how most people talk about Holy Week.
You won’t hear many sermons that speak of Jesus working for
peace during his final days. And you’d be hard-pressed to find
a single book on Holy Week that reflects on the significance of
Jesus” lament. Few even mention it.
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For years, I did the same. I saw no connection between
peacemaking and Holy Week, so I simply glossed over Jesus’
Jament. Tromically, I now consider his lament to be of the
utmost importance for the very reasons 1 once ignored it.

-1 used to brush past Jesus’ lament, in part, because it felt
like a random remark. His words about peace seemed to bear
1o relation to the unfolding events of Holy Week. After all, it
was a very violent week. Priests championed- death, crowds
demanded capital punishment, disciples picked up swords,
politicians ordered executions, soldiers delighted in torture,
and—most startling of all—even Jesus grabbed a whip. Every-
one seemed to thirst for blood. :

I realize now, though, that we need Jesus’ lament precisely
because the week was so violent. Without it, our understand-
ing of Holy Week is prone to err. Apart from it, the whirlwind
of violence can easily turn us around-in our thinking, dizzy-
ing our senses until we stumble out of Holy Week convinced
that God is violent and that the cross somehow: satisfied
God’s bléodlust.

My other reason for previously glossing over Jesus’ lament
was that T thought I already knew what it was alluding to.
Sure, Jesus’ original listeners were ignorant of “the things that
make for peace” (Luke 19:42 NRSV). But I had the benefit of
hindsight. I knew how Holy Week ended. And thus I assumed
to know how Jesus made peace. In fact, the answer seemed
downright obvious. It’s the cross. The old, rugged cross. That’s

how Jesus made peace.

I still believe this answer is true. It’s beautifully true, won-
derfully true, foundationally true. But as Pve come to see, it’s
not the whole truth. In other words, the cross was not the
only way in which Jesus made peace. We need Jesus’ lament,
in part, because it warns against reducing Jesus’ peacemaking
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effortsto just one solitary act. By speaking of “things”—in the
plural—*that make for peace,” Jesus revealed that his peace-
making operation would be multifaceted in nature.

Without this lament, it’s easy to overlook that Jesus was
crucified on Friday precisely because of how he sought to make
peace on the previous days of Holy Week. And if we fail to
recognize this, then despite all our familiarity with the events
of Holy Week, and despite clinging to the cross of Christ for
our salvation, we may one day be horrified to discover that
we’ve actually embraced a different approach to peacemaking.
One that justifies killing enemies. One whose methods include
nailing criminals to crosses. '

IF ONLY YOU KNEW

Jesus’ lament does more than just guide our interpretation
of Holy Week. It also speaks a much-needed prophetic
critique over today’s church. For you see, I believe Jesus is
still pleading for us to learn how peace is made. Tears are
still streaming down his face. And he is still crying out, “If
only you knew the things that make for peace. If only you

“knew how I make peace. If only you’d embrace my approach

to peacemaking.”

We desperately need to recover the radical vision of peace-
making that Jesus embodied throughout Holy Week. And we
urgently need to be trained in his way of making peace. The
good news is, if you want to learn how Jesus makes peace,
there is no better place to look than Holy Week. It’s true that
throughout his years of public ministry, Jesus had much to
say about how to make peace. But Holy Week is special, for it
was the main stage on which Jesus enacted all of his previous
peace teaching: Throughout the events of that most sacred
week, formerly abstract principles (like “Be merciful”) found
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concrete expression, and lofty ethical ideals (such as “Love
your enemies”) became grounded in actual events. -

That is why this book is both a commentary and a how-to
manual. The remaining chapters walk day. by day through
Holy Week, starting with Palm Sunday and ending on Eas-
ter Sunday. As a commentary, each chapter shows how Jesus
contended for peace on that particular day. And as a how-to
‘manual, each chapter contains lessons—gleaned from: the
day’s events—on how to be faithful and effective- practitioners
of Jesus® approach to peacemaking.

DEFINING PEACE

Before we begin, however, we need to identify what Jesus
meant when he spoke of peace. Given the various ways we
use the word, it’s important that we not enter into Holy Week
having projected our own definition upon Jesus. If we can gain
a preliminary understanding of what Jesus meant by the word,
then ultimately the events of Holy Week will further inform
and refine our initial definition.

Raised by devout Jewish parents, Jesus developed his
understanding of peace from the Hebrew Scriptures (generally
equivalent to our Old Testament). There, a beautiful vision of
shalom—swhich is the Hebrew word for peace—takes shape.
Unlike how we often speak' of peace, shalom denotes more
than just the absence of violence. It indicates harmony, health,
and wholeness in all aspects of life. Shalom exists when all our
relationships are flourishing: our relationship with God, with
each other, with creation, and -even with ourselves. It is the
state in which everything is as it ought to be, as God intends
for it to be. ‘

This vision of peace is profoundly comprehensive in scope.

Tt leaves no aspect of life untouched. And it can never coexist
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with injustice. This is the kind of peace that Jesus labored to
bring about during Holy Week. And this is the kind of peace
that he calls his followers to also actively advance.

A SACRED JOURNEY

Equipped with this definition of peace and with Jesus’ lament
as our interpretive guide, we’re now ready to venture into the
sr_:tcred terrain of Holy Week. My prayer is that by the time
we reach the other side, yow’ll be able to say, “Now I know
the things that make for peace. And now I wholeheartedly
embrace Jesus’ approach to peacemaking.”
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